 SEQ CHAPTER \h \r 1The Rise of the Papacy.
Concordia Cyclopedia.

Let no man deceive you by any means:  for that day shall not come, except there come a falling away first, and that man of sin be revealed, the son of perdition; Who opposeth and exalteth himself above all that is called God, or that is worshipped; so that he as God sitteth in the temple of God, shewing himself that he is God. ... For the mystery of iniquity doth already work:  only he who now letteth will let, until he be taken out of the way
.  And then shall that Wicked be revealed, whom the Lord shall consume with the spirit of his mouth, and shall destroy with the brighteners of his coming:  Even him, whose coming is after the working of Satan with all power and signs and lying wonders.

II Thessalonians 2:3-4, 7-9.


The rise of the papacy in its outward organization may be traced back to the end of the first century, when the hierarchical system of church government was gradually developed. Originally the Church was altogether democratic in its organization
, but the bishops of large congregations soon claimed for themselves powers which they did not possess by divine right.

 For a while there was a strenuous rivalry between the incumbents of the strongest bishoprics, especially those of Antioch in Syria, Alexandria in Egypt, Constantinople, and Rome. As early as the latter half of the second century the bishops of Rome presumed to dictate to churches in the East. As time went on, their power grew in proportion to their demands, and by the end of the sixth century, when Gregory the Great was the incumbent of the bishopric of Rome, the papacy was fairly well established, being recognized quite generally, except by a number of sectarian organizations. Between 600 and 1500 A. D. the full development of the mystery of iniquity took place, the bishops of Rome and their henchmen being responsible for the introduction of the false doctrines which were subversive of the foundations of the Christian religion, such as the doctrine of salvation by works
, the worship of saints
, purgatory
, seven sacraments
, transubstantiation,
 and others. These centuries, especially after the eleventh century, are rightly known as the Dark Ages, not so much on account of a lack of progress in material things, as on account of the spiritual darkness which settled over the people as a consequence of the fact that the message of salvation, was withheld from them and by reason of the increasing moral corruption of the clergy. Matters reached such a pass that many demands for the reformation of the Church "in head and members" were made, and three councils of the fifteenth century (Pisa
, Constance
, Basel
) were called for the purpose of bringing about a change in the system then prevailing in the Church. Men who honestly opposed the errors of the Church on the basis of the Word of God, such as John Hus and Jerome of Prague, were put to death. 
But when the darkness of spiritual neglect and ignorance had covered practically the entire Church, the Lord sent His chosen vessel, Martin Luther, to proclaim the eternal truth of the Gospel in all its pristine beauty. The effect of Luther's preaching and writing was marvelous. His treatises were read and studied not only in Germany, but also in England, Denmark, Sweden, Norway, France, Italy, Austria, and elsewhere, and men began to turn to the Bible as the only rule of doctrine and life. The various Reformed church bodies may trace their origin chiefly to Zwingli
, in Switzerland, Calvin
, in France and Switzerland, and Knox, in Scotland
. Luther was fortunate in having a number of excellent coworkers, among whom Melanchthon, Bugenhagen
, Justus Jonas
, and Spalatin
 may be mentioned. The leaders of the Church refused to listen to the voice of truth and to purge their organization of the errors in doctrine and life which had crept in, if they had not deliberately been introduced, and so the Roman Catholic Church became a sect. This was between 1517 and 1530, when the Augsburg Confession and its Apology should have brought them all to the knowledge of the truth. The Romish Church definitely fixed its status as a sect by the resolutions of the Council of Trent, 1563. The Counter -Reformation, inaugurated by the Jesuits and others, succeeded in holding quite a few people in. the mazes of error.

***

The Papacy was finally overcome by the Gospel.  “With righteousness shall he judge the poor, and reprove with equity for the meek of the earth: and he shall smite the earth with the rod of his mouth, and with the breath of his lips shall he slay the wicked.


The Breath of Christ’s Mouth is Absolution of sin:  “Then said Jesus to them again, Peace be unto you: as my Father hath sent me, even so send I you. 22 And when he had said this, he breathed on them, and saith unto them, Receive ye the Holy Ghost: 23 Whose soever sins ye remit, they are remitted unto them; and whose soever sins ye retain, they are retained.”
  When people realize Absolution is given immediately to them by Christ through the Word and Sacraments and they needn’t consult with the Pope, then, the papacy’s tyranny over the consciences and souls of men is broken.  “In addition to this, it is necessary to acknowledge that the keys belong not to the person of one particular man, but to the Church, as many most clear and firm arguments testify.  For Christ, speaking concerning the keys, matt. 18, 19, adds:  If two or three of you shall agree on earth, etc.  Therefore he grants the keys principally and immediately to the Church, just as also for this reason the Church has principally the right of calling.  [For just as the promise of the Gospel belongs certainly and immediately to the entire Church, so the keys belong immediately to the entire Church, because the keys are nothing are nothing else than the office whereby this promise is communicated to every one who desires it, just as it is actually manifest that the Church has the power to ordain ministers of the Church.  And Christ speaks in these words:  Whatsoever ye shall bind, etc., and indicates to whom He has given the keys, namely, to the Church:  Where two or three are gathered together in My name.  Likewise Christ gives supreme and final jurisdiction to the Church, when He says:  Tell it unto the Church.].


The reason people do not see the Pope as a threat or the Antichrist is because they do not appreciate Absolution, i.e., the Gospel.  The Rev. Dr. George Stoeckhardt, past professor of the Missouri Synod''s St. Louis seminary, writes:  “That person who does not abhor and condemn, hate and flee Antichrist and all that smells and tastes of Antichrist, does not firmly have Christ in his heart.”
  The Rev. Dr. Francis Pieper writes, “But the nearly unanimous denial also on the part of modern Protestant theologians, including Lutherans, that the Pope is the Antichrist ... stems from their opposition to the sola gratia ... and their ‘liberal’ attitude toward Scripture (rejection of Verbal Inspiration).  Because of this false position they do not see (1) what an outrage the renunciation and anathematizing of the doctrine of justification is, (2) what a heinous offense the Pope is committing by suppressing the authority of the Word of God, and thus of Christ, and supplanting it with his own authority, and that under the cloak of Christ's name
 and with a great show of sanctity.”

Soli Deo Gloria.

	�This passage refers tot he Roman Empire, which restrained the Papacy, and its dissolution.  “Some indeed say, the grace of the Spirit, but others the Roman empire, to whom I most of all accede.  Wherefore?  Because if he meant to say the Spirit, he would have not have spoken obscurely, but plainly, that even now the grace of the Spirit, that is the gifts, withhold him.  And otherwise he ought not to have come, if he was about to come when the gifts ceased; for they have long since ceased.”  St. John Chrysostom, The Nicene and Post-Nicene Fathers, First Series, Volume XIII, pp. 388, 389.


	�Pastors, for example, were elected by a vote of the congregation.  “Again the Council of Nice [Nicea, AD 3425] determined that bishops should be elected by their own churches, in the presence of some neighboring bishop or of several.  The same was observed [for a long time, not only in the East, but] also in the West and in the Latin churches, as Cyprian and Augustine testify. For Cyprian says in his fourth letter to Cornelius: Accordingly, as regards the divine observance and apostolic practise, you must diligently keep and practise what is also observed among us and in almost all the provinces, that for celebrating ordinations properly, whatever bishops of the same province live nearest should come together with the people for whom a pastor is being appointed, and the bishop should be chosen in the presence of the people, who most fully know the life of each one, which we also have seen done among us at the ordination of our colleague Sabinus, that by the suffrage [suffragio, erwahlt] of the entire brotherhood, and by the judgment of the bishops who had assembled in their presence, the espiscopate was conferred and hands laid on him.”  The Smalcald Article, Of the Power and Primacy of the Pope.13-14, Triglotta, pp. 507, 509, amplification in brackets added.


	“It [the Council of Nicea] is ‘the most imporant event of the fourth century.’  ‘It forms an epoch in the history of doctrine, summing up the results of all previous discussions on the deity of Christ and the incarnation.’  On the other hand, ti established a bad precedent in inflicting civil punishment on Arius and his followers and thus initiated the long tain of evils resulting from the union of Church and State.”  The Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis: Concordia Publishing House, 1927, p. 542, s.v. “Nicea, Council of”, amplification in brackets added.


	“In Acts 6:2-6, when deacons are to be chosen and called, the apostles are not willing to arrogate the right of calling to themselves alone, but they call the church together.  They do not, however, wholly renounced oversight over the calling and commit it to the pleasure of the common people or the blind and confused crow, but they are as it were steersmen and directors of the election and calling, for they set forth the principle and rule as to the sort of person they should be and how should be chosen.  The men are placed before the apostles in order that the election might be examined, to see whether in their judgment it has been rightly made.  They prayed, and approved the election by the laying on of hands. ...  In Acts 14:23 Paul and Barnabas appoint elders in all churches to which they had preached the Gospel.  However, they did not take the right and authority of choosing and calling to themselves alone.  Luke uses the word [cheirotoneo], which in 2 Cor. 8:19 is used of an election which is made by the voice or votes of the church, for it is taken from the Greek custom of voting with uplifted hands, and signifies to create or designate someone by vote or to show agreement.  Therefore Paul and Barnabus did not force presbyters on unwilling people, without the consent of the church.  And in Acts 15:22, which men had to be elected who were to be sent to the church at Antioch with commands, Luke says:  'It seemed good to the apostles and the elders, with the whole church, to choose ... Barnabas and Silas.'  ...  It is useful to observe the apostolic history that sometimes both the ministers and the rest of the congregation jointly proposed and chose those whom they considered suitable (e.g. Acts 1:23).  At other times the church proposed and chose; however, the election was submitted to the judgment of the apostles for their approval (Acts 6:3-6).  Thus Paul sends to the churches Timothy, Titus, Sylvanus, etc.  In acts 14:23 presbyters were proposed, whom the church accepted by raising of hands.  Meanwhile some also offered their services to the church, I Tim. 3:1:  'If any one aspires to the office of bishop, he desires a noble task.'  Always, however, in a legitimate call at the time of the apostles the consent of the church and the judgment and approval of the presbytery was present and required. ...  Thus Titus was put in charge of guiding and moderating the election of presbyters on Crete, in order that it might be done rightly and that he might by means of ordination approve it and confirm the rightly performed election.  For in Titus 1:5, in speaking of appointing elders, Paul uses the same word which is found in Acts 14:23, where likewise both cheirotoneo and the appointing of elders are mentioned.  And he instructs Titus that he should rebuke sharply those who are not sound in doctrine nor teach what they should, that is, as he says more clearly in 1 Tim. 5:12:  'Do not be hasty in the laying on of hands, nor partake in another man's sins,' namely, by approving an election or call which was not rightly done. ...  These examples from the apostolic history show clearly that election or calling certainly belongs in some way to the whole church, so that in their choosing and calling both presbyters and people are partners.  This apostolic manner of choosing and calling was retained and practiced in the church also later on. ... This is the opinion of the primitive apostolic and ancient church about the lawful election of ministers of the Word and the sacraments, which opinion is followed in the churches which have now been ordered according to the Word of God, where there is a presbytery which embraces the faithful Word as taught, a godly government, and people who know the doctrine and love godliness.  But where there were at the time of the apostles idol priest, wicked rulers, people who walked in darkness, there at first the ministry could not be established through such an election, but there the apostles either went themselves  or sent others who had been rightly elected elsewhere, that they should first lay the foundations.  Thus (Acts 14:32) Paul and Barnabas are sent to the Gentiles.  And thus (Acts 11:19) the Gospel was spread all the way to Phoenicia and Cyprus, and indeed thus it was first proclaimed to the Gentiles at Antioch.  Thus Paul had many around him whom he sent here and there to the churches.  But where the churches had been in a measure grounded, the ministries in  the churches were soon ordered in the manner we have described (Acts 14:23).”  Martin Chemnitz,  Examination of the Council of Trent, Part II, tr. Fred Kramer, St. Louis: Concordia Ppp. 707, 708, 709, 712, 713. “The Examen may be considered a thorough exposition of both Lutheran and Catholic doctrine during the 16th century.”  Forward, Part I, p. 12.


	Martin Chemnitz has been called the “second Martin of the Reformation”.  “Chemnitz, Martin, Lutheran theologian.  B. 1522 ... He took the leading part in getting out the Formula of Concord, and the Catalog of Testimonies, which is appended to the Symbolical Books, is essentially his work.... Together with Selnecker and Kirchner, Chemnitz, in 1582, published an Apology of the Book of Concord. ... The most learned theologian of his time was mourned by the whole Lutheran Church; his importance is seen in the Catholic saying that if Chemnitz had not come, Luther had not stood.”  Concordia Cyclopedia, pp. 127, 128, s.v. Chemnitz, Martin.  “‘If the Second Martin had not come, the first would not have prevailed. – 17th Century Adage.’”  The Second Martin:  The Life and Theology of Martin Chemnitz, The Rev. Dr. J. A. O. Preus, St. Louis:  Concordia Publishing House, back cover.


	�“Therefore the Church can never be better governed and preserved than if we all live under on head, Christ, and all the bishops, equal in office (although they be unequal in gifts), be diligently joined in unity of doctrine, faith, Sacraments, prayer, and works of love, etc., as St. Jerome writes that the priests at Alexandria together in common governance governed the churches, as did also the apostles, and afterwards all bishops throughout all Christendom, until the Pope raised his head above all.”  The Smalcald Articles, Part II, Article V.9, Triglotta, p. 475.


	“The Council of Nice resolved that the bishop of Alexandria should administer the churches in the East, and the Roman bishop the suburban, i.e., those which were in the Roman provinces in the West.  From this start by a human law, i.e., the resolution of the Council, the authority of the Roman bishop first arose.  If the Roman bishop already had the superiority by divine law, it would not have been lawful for the Council to take any right from him and transfer it to the bishop of Alexandria; nay, all the bishops of the East ought perpetually to have perpetually to have sought ordination and confirmation from the bishop of Rome.”  The Smalcald Article, Of the Power and Primacy of the Pope.12, Triglotta, pp. 507, 509, amplification in brackets added.


	“The question, however, is what rank in the ecclesiastical ministry the office of bishop is and what the duties of a bishop are.  We can complete the explanation of this question more briefly because it has been treated ex professo by Jerome.  He shows and proves that at the time of the apostles, bishops and presbyters {elders} were one and the same, or that one and the same person was both presbyter and bishop, one of these being a term for his office and dignity, the other for his age {presbyter, elder}.  For Paul says (Phil. 1:1 that in that one church there were bishops and deacons.  In Acts 20:17 Luke says that the presbyters of the church at Ephesus were called out.  When Paul has assembled them, he calls them bishops [‘overseers,’ KJV and RSV; Acts 20:28].  In Titus 1:5ff. Paul speaks of appointing presbyters in every town.  And as he explains what kind of presbyter ought to be ordained, he says: ‘For a bishop must be blameless.’  In 1 Peter 5:1-2, addressing the presbyters calls himself a fellow presbyter and ascribes to the office of presbyters to episkopein [‘oversight,’ KJV].  That the same ordination was common to [bishops and] prfesbyters Jerome shows from 1 Tim. 4:14, which speaks of the laying on of hands of the presbyters.


	“This opinion did not fall from the lips of Jerome accidentally while he was concerned about something else, but he argues it ex professo and repeats it in a number of places, e.g., on the Epistle to Titus, in his letter to Evagrius, likewise to Oceanus.  Ambrose follows this opinion, likewise Bede in the chapter on Philippians, likewise Isidore, dist. 21, ch. Cleros.  The same Jerome also explains what was the cause and origin of the difference which was later made between a bishop and the presbyters, why and for what use this difference was accepted by the church.  Thus he says, on Titus 1: ‘Before, by an impulse of the devil, a zeal in religion developed and it was said among the people, “I belong to Paul; I to Apollos; I to Cephas,” the churches were governed by the common counsel of the presbyters.  But after everyone thought that those whom he had baptized were his, not Christ’s, it was decreed that in the whole city one who was elected from among the presbyters should be placed over the rest, to whom the care of the whole church should belong, and the seeds of schisms would be removed.’  Likewise: ‘With the ancients, presbyters and bishops were one and the same.  But little by little, in order that the seedbeds of dissensions might be rooted out, the whole responsibility was conferred on one.’  The same says in the Letter to Evagrius (and this is quoted in dist. 93, ch. Legimus): ‘However, that later on one was elected who was placed over the rest, this was done as a remedy against schisms, lest everyone draw the church of Christ to himself and split it.  For also at Alexandria, from the time of Mark the Evangelist until Dionysius, the presbyters always chose one from among themselves and placed him in a higher rank.  Him they called episcopus {overseer}, just as if the army would make a commander-chief for itself,’ etc.


	“Moreover, a little before the time of Jerome, Aerius began to urge this equality of presbyters and bishops, which existed at the time of the apostles, in such a way that he simply condemned the custom fo the church which made the bishop super to and placed him over the presbyters and gave him the supervision of the whole church as a remedy against dissensions and for the sake of order and harmony.  However, when this opinion of Aerius was seen to give occasion for confusion and dissensions, it was rejected and disapproved.  Then the bishops grew arrogant, despised the presbyters, and thought this


prerogative was due them by divine right.


	“Because these controversies were still raging in his time, Jerome, as he himself declares, interposes his opinion from Scripture and shows that at the time of the apostles and with the ancients there was no distinction, but that presbyters and bishops were one and the same and that the churches were governed by their common counsel.  Then he explains for what reason, for what purpose and use one bishop was placed over the others as head, namely, to remove the seedbeds of dissensions and schisms.  To this extent Jerome approves this arrangement.  But the pride of the bishops he curbs with these words: ‘Therefor as the presbyters know that, from the custom of the church, they are subject to the one who has been placed over them, so the bishops should know that they are greater than the presbyters more by custom than by the truth of an arrangement of the Lord, and that they ought to govern the church in common.’  Of the office of bishops Jerome says to Evagrius that the bishop does the same thing a presbyter does.  Therefore the ministry of the Word and the Sacraments and the care of ecclesiastical discipline were at that time the joint duty of the bishop and the presbyters.  So far were bishops removed from shrinking back from the ministry of the presbyters that Jerome complains, ... : ‘The bishop alone uses the ministry; he alone claims everything for himself; he alone invades areas belonging to others.’


	“At that time ordination was specifically the duty of the bishops as Jerome says: ‘What does a bishop do that a presbyter does not do, ordination excepted?’  And Chrysostom says, on 1 Timothy, that a bishop is greater than a presbyter only in that he performs ordinations.  Afterward more special duties began to be assigned to the bishops, as Leo lists them ... : the ordination of clerics, the arrangement, blessing and anointing of an altar, the consecration of a church, the reconciliation of heretics and penitents through the laying on of hands, preparing the chrism, marking the forehead with chrism, sending out prepare epistles, etc.  As they gradually relaxed the ministry of the Word and the sacraments, the bishops began to devote themselves entirely to these actions.  Finally, after they had caste off the ministry of the Word and the sacraments, also these small duties were relegated to the subsidiary bishops, and the episcopal offices were turned into overlordships.


	“Such are now the bishops who are created by the Roman pontiff, of whom it is rightly said that they are not true and lawful bishops but a human invention, because they have entirely cast off from themselves the episcopal office as it was at the time of the apostles, at the time of Jerome, and even at the time of Leo, and have become chiefs of peoples, who rule because, while Christ said tot he apostles, ‘It shall not be so among you’ [Matt. 20:26], perhaps He said to the successors of the apostles, ‘It shall be so among you.’  And although these things out to have been reformed at the council, the Tridentine canon only declares: ‘If anyone says that bishops who are obtained by authority of the Roman Pontiff are not legitimate and true bishops but a human creation, let him be anathema.’  And so the order of bishops has been duly reformed!”  Martin Chemnitz, The Examination of the Council of Trent, Part II, tr. Fred Kramer, St. Louis: Concordia Publishing House, no date, pp. 701, 702-703, 704.


	�Salvation by works was introduced through the subversion of the Gospel by the usurpation of the Office of the Keys.  “In addition to this, it is necessary to acknowledge that the keys belong not tot he person of one particular man, but to the Church, as many most clear and firm arguments testify. ... Moreover, it is manifest, in the first place, that the Pope rules in the Church, and by the pretext of ecclesiastical authority and of the ministry has established for himself this kingdom.  For he assigns as a pretext these words:  I will give unto thee the keys. ... For they teach that sin are remitted because of the worth of our works.  Then they bid us doubt whether the remission takes place.  They nowhere teach that sins are remitted freely for Christ’s sake, and that by this faith we obtain remission of sins. ... Thus they obscure the glory of Christ, and deprive consciences of firm consolation, and abolish true divine services, namely, the exercises of faith struggling with [unbelief and] despair [concerning the promise of the Gospel]. ... What darkness the doctrine concerning vows has spread over the Gospel!  There they feigned that vows are righteousness before God, and merit the remission of sins.  Thus they have transferred the benefit of Christ to human traditions, and have altogether extinguished the doctrine concerning faith. ... Neither are these errors to be regarded as light; for they detract from the glory of Christ and bring destruction to souls, neither can they be passed by unnoticed.”  


	�“By canonizing some of the faithful, i.e., by solemnly proclaiming that they practiced heroic virtue and lived in fidelity to God’s grace, the Church recognized the power of the Spirit of holiness within her and sustains the hope of believers by proposing the saints to them as models and intercessors, . ... ‘The saints have always been the source and origin of renewal in the most difficult moments in the Church’s history.’ ... Indeed, ‘holiness is the hidden source and infallible measure of her apostolic activity and missionary zeal.’ ... ‘But while in the most Blessed Virgin the Church has already reached that perfection whereby she exists without spot or wrinkle, the faithful still strive to conquer sin and increase in holiness.  And so they turn their eyes to Mary’ ... in her, the Church is already the ‘all-holy.’” The Catechism of the Catholic Church, New York: Doubleday, first edition, April 1995, p. 230.


	A.  Scripture teaches that there is only One Intercessor between God and man, Jesus Christ.  “For there is one God, and one mediator between God and men, the man Christ Jesus ... .”  I Timothy 2:5.  “B.  As my Priest, Christ fulfilled the Law in my stead perfectly (active obedience), sacrificed Himself for me (passive obedience), and still intercedes (pleads) for me with His heavenly Father. ... If any man sin, we have an Advocate with the Father, Jesus Christ, the Righteous; and He is the Propitiation for our sins; and not for ours only, but also for the sins of the whole world.  1 John 2:1, 2.”  The Small Catechism, annotated by Edward W. A. Koehler, Ft. Wayne: Concordia Theological Seminary Press, no date, pp. 147, 148.


	B.  The Church is holy not in the Virgin St. Mary but in Jesus Christ.  “... even as Christ also loved the church, and gave himself for it; That he might sanctify and cleanse it with the washing of water by the word, That he might present it to himself a glorious church, not having spot, or wrinkle, or blemish.”  Ephesians 5:25, 26-27.  The Church looks not to the Virgin St. Mary for sanctification but to Christ in the Blessed Waters of Holy Baptism.


	�“THE FINAL PURIFICATION, OR PURGATORY.  1030.  All who die in God’s grace and friendship, but still imperfectly purified, are indeed assured of their eternal salvation; but after death they undergo purification, so as to achieve the holiness necessary to enter the joy of heaven.”  Catechism of the Catholic Church, New York:  Doubleday, first edition April 1995, p. 291.


	“Purgatory.  The Catechismus Romanus treats of purgatory very briefly.  It says (I, 6. 3):  ‘Besides [hell] there is a fire of purification, where the souls of the pious, after having been tortured for a set time, are purified, so that the entry into the eternal fatherland, into which nothing impure enters, can be opened to them.’  The Council of Trent {1563} decrees ‘that there is a purgatory and that the souls there detained are helped by the suffrages of the faithful, but principally by the acceptable sacrifice of the altar’ (the Mass). ... The doctrine is briefly this:  Those who die in a state of grace, but have not fully absolved, in this life, the temporal punishments remaining after absolution, must suffer for them after death in the fires of purgatory before they can go to heaven.  The length of suffering depends on the amount of unexpiated sin.  The time can, however, be shortened through the assistance of the living (by prayers, masses, indulgences).  When it is considered that a large portion of Roman doctrine is colored by the conception of purgatory, the basis of this doctrine becomes of surpassing importance.  Romanists have referred to such passages as Matt. 5, 26; 1 Cor. 3, 13-15; but Addis and Arnold’s Catholic Dictionary (p. 704) frankly admits:  ‘We doubt if they [the Scriptures] contain ane explicit and direct reference to it.’  That is quite true.  The Bible knows no purgatory, and the doctrine has not grown from the inspired Word, but seeped into the Church in early times, from the speculations of Plato and other heathen and from Jewish superstitions.  2 Macc. 12, 42-46 {in the Apocrypha}.  From small beginnings it grew into a cancer that poisoned the life-blood of the Church and brought forth numerous morbid excrescences. It led to a denial of the all-sufficient satisfaction of Christ and to the substitution of man-invented works as a mans of satisfying the justice of God.  (See Indulgences.)  Many of the popular notions regarding purgatory current among Romanists are not so much based on direct teaching of the Church as on purported visions and revelations.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, 1927, p. 631, s. v. “Purgatory”, amplification in brackets added.


	“INDULGENCES.  1471.  The doctrine and practice of indulgences in the Church are closely linked to the sacrament of Penance.  What is an indulgence?  ‘An indulgence is a remission before God of the temporal punishment due to sins whose guilt has already been forgiven, which the faithful Christian who is duly disposed gains under certain prescribed conditions through the action of the Church which, as the minister of redemption, dispenses and applies with authority the treasury of the satisfactions of Christ and the saints.’ ... “An indulgence is partial or plenary according as it removes either part or all of the temporal punishment due to sin.’ ... Indulgences may be applied to the living or the dead.


	“Obtaining indulgence from God through the Church.  1478.  An indulgence is obtained through the Church who, by virtue of the power of binding and loosing granted her by Christ Jesus, intervenes in favor of individual Christians and opens for them the treasury of the merits of Christ and the saints to obtain from the Father of mercies the remission of the temporal punishments due for their sins.  Thus the Church does not want simply to come to the aid of these Christians, but also to spur them to works of devotion, penance, and charity.”  Catechism of the Catholic Church, New York:  Doubleday, first edition April 1995, pp. 411, 413.


	“THE SACRAMENT OF PENANCE AND RECONCILIATION.  1422.  ‘Those who approach the sacrament of Penance obtain pardon from God’s mercy for the offense committed against him, and are, at the same time, reconciled with the Church which they have wounded by their sins and which by charity, by example, and by prayer labors for their conversion.


	“WHAT IS THIS SACRAMENT CALLED?  1423.  It is called the sacrament of conversion because it makes sacramentally present Jesus’ call to conversion, the first step in returning to the Father ... from whom one has strayed by sin.  It is called the sacrament of Penance, since it consecrates the Christian sinner’s personal and ecclesial steps of conversion, penance, and satisfaction.  1424.  It is called the sacrament of confession, since the disclosure or confession of sins to a priest is an essential element of this sacrament.  In a profound sense it is also a ‘confession’ – acknowledgment and praise – of the holiness of God and of his mercy toward sinful man.  It is also called the sacrament of forgiveness, since by the priest’s sacramental absolution God grants the penitent ‘pardon and peace.’ ... It is called the sacrament of Reconciliation, because it imparts to the sinner the love of God who reconcilers:  ‘Be reconciled to God.’ ... He who lives by God’s merciful love is ready to respond to the Lord’s call:  ‘Go; first be reconciled to your brother.’...”  Catechism of the Catholic Church, New York:  Doubleday, first edition April 1995, pp. 396, 397. 


	The Sacrament of Penance is also called the “second plank” after the shipwreck of faith.  “WHY A SACRAMENT OF RECONCILIATION AFTER BAPTISM? ...  Conversion to Christ, the new birth of Baptism, the gift of the Holy Spirit and the body and blood of Christ received as food have made us “holy and without blemish,” just as the Church herself, the Bride of Christ, is “holy and without blemish.” ...  Nevertheless the new life received in Christian initiation has not abolished this frailty and weakness of human nature, nor the inclination to sin that tradition calls concupiscence, which remains in the baptized such that with the help of the grace of Christ they may prove themselves in the struggle of Christian life. ... This is the struggle of conversion directed toward holiness and eternal life to which the Lord never ceases to call us. ...  The sacrament of forgiveness. ...  Christ instituted the sacrament of Penance for all sinful members of his Church: above all for those who, since Baptism, have fallen into grave sin, and have thus lost their baptismal grace and wounded ecclesial communion.  It is to them that the sacrament of Penance offers a new possibility to convert and to recover the grace of justification.  The Fathers of the Church present this sacrament as ‘the second plank [of salvation] after the shipwreck which is the loss of grace.’ ...  The forgiveness of sins committed after Baptism is conferred by a particular sacrament called the sacrament of conversion, confession, penance, or reconciliation.”  Catechism of the Catholic Church, pp. 397, 398, 403,  415.


	Of course, the “second plank”, if one must use such terms, is not Penance but to return to our Baptism because, as the Apostle St. Peter say, Baptism saves:  “... baptism doth also now save us ... .”  I Peter 3:21.  Likewise, St. John Chrysostom speaks of Holy Baptism securing us against subsequent sin.  “For this is not the only thing Baptism has the power to do, to obliterate our former transgressions; for it also secures against subsequent ones.”  A Select Library of the Nicene and Post-Nicene Fathers of the Christian Church, Volume XI, Saint Chrysostom: Homilies on the Acts of the Apostles and the Epistle to the Romans: Homilies of St. John Chrysosotom, Archbishop of Constantinople on the Epistle of St. Paul the Apostle to the Romans, Homily XI, Rom. VI. 5., Grnad Rapids: Wm. B. Eerdmans Publishing Company, reprinted, September 1980, p. 408. 		


	�The object of producing seven sacraments instead of the two established by Christ is for the spurious, man-made sacraments to compete with and distract people from Christ’s Sacraments and, thereby, re-direct their attention from Christ to the papacy.  “Sacraments, Roman Catholic. The Catechismus Romanus (II, 1. 6) defines Sacraments as follows:  ‘The Sacraments of the New Law are signs instituted by God, not invented by men, of which we believe with certainty that they contain in themselves the power to effect whatever sacred thing they declare.’  The ‘sacred thing’ which they declare and effect is said to be ‘the grace of God, which makes us holy and provides us with capacity for all divine virtues.’  (Ibid., 7.)  It is further taught that every Sacrament requires a material element in conjunction with words (10, 11).  The Roman Church asserts that seven observances satisfy these conditions and that therefore the number of Sacraments in the New Testament is seven.  This number was fixed in comparatively recent times.  Till late in the Middle Ages theological writers assigned numbers varying from two to thirty.  Bernard of Clairvaux named ten sacraments.  Gradually the number seven established itself in favor; but it was authoritatively sanction only a the Council of Florence, in 1539.  The Council of Trent (sess. VIII, can. 1) binds the Roman Church to seven sacraments in these words:  ‘If any one saith that the sacraments of the New Law were not all instituted by Jesus Christ, Our Lord, or that they are more or less than seven, to wit, Baptism, Confirmation, the Eucharist, Penance, Extreme Unction, Order [ordination], and Matrimony; or even, that any one of these seven is not truly and properly a sacrament; let him be accursed.’  The bold assertion these seven ‘sacraments’ rest on the institution of Christ, cannot look to the Bible for verification.  No refinement of exegesis can extract from the story of Pentecost a sacrament of confirmation or show a sacrament of extreme unction established in Jas. 5.  Even the voice of tradition fails.  The Romanist is reduced to what, after all, is his real and only refuge, namely, the fact that the Church has so decreed.  Hence the Catholic Encyclopedia must content itself with claiming that for some sacraments Jesus ‘determined only in a general way that there should be an external ceremony, by which special graces were to be conferred, leaving to the apostles or to the Church the power to determine whatever H had not determined, e.g., to prescribe the matter and form of the sacraments of Confirmation and Holy Orders.’  No Scripture-passages are offered in which Jesus leaves to the apostles or to the Church this remarkable power of determining what He has not determined.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, St. Louis: Concordia Publishing House, 1927, p. 673 v. “Sacraments, Roman Catholic”. 


	Luther includes the passages the Roman Church uses for its doctrine of Extreme Unction with those of the miraculous gifts of the Apostles that have long since ceased.  “Therefore I take it that this unction is the same as that practiced by the apostles, of whom it is written Mark 6[:13]:  ‘They anointed with oil many that were sick and healed them.’  It was a rite of the early church, by which they worked miracles on the sick, and which has long since ceased.  In the same way Christ, in the last chapter of Mark [16:18], etc.  It is a wonder that they have not made sacraments of those words also, for they have the same power and promise as these words of James.”  The Babylonians Captivity of the Church,  Luther’s Works, Vol. 36, p. 121, underscore added.  On the miraculous gifts of the Apostles ceasing, St. John Chrysostom writes:  “Some indeed say, the grace of the Spirit, but others the Roman empire, to whom I most of all accede.  Wherefore?  Because if he meant to say the Spirit, he would have not have spoken obscurely, but plainly, that even now the grace of the Spirit, that is the gifts, withhold him.  And otherwise he ought not to have come, if he was about to come when the gifts ceased; for they have long since ceased.”  The Nicene and Post-Nicene Fathers, First Series, Volume XIII, pp. 388, 389.	


	Marriage:  The papists erroneously identify marriage as a “sacrament” because the Apostle St. Paul uses the word “mysterion”, which is translated with the Latin equivalent “sacrament”, when describing the marriage relationship.  “This is a great mystery:  but I speak concerning Christ and the church.”  The mystery pertains to Christ and the Church not marriage because the Church becomes Christ’s Bride through the Mysteries, i.e., God’s Word and Sacraments.  “Let a man so account of us, as of the ministers of Christ, and stewards of the mysteries.”  I Corinthians 4:1.  Luther writes of the word mystery:  ““I cannot just now find a word in German equivalent to ‘mysterion,’ and it will be well to retain the Greek form, as we have with many other words.  It is equivalent to ‘secret,’ something hidden from our eyes, invisible to all, and generally pertaining to words.  For instance, a saying not easily understood is said to contain a hidden meaning, a secret, a ‘mysterion’ – something is concealed therein.  The concealment itself may properly be termed ‘mystery’; I call it a secret.”  The Complete Sermons of Martin Luther, Vol. 3.2, p. 70.   The Gospel is called a secret or mystery because it has to be revealed.  Regarding the comparison to marriage, Scripture draws that comparison to relate the closeness of Christ to His Church in Psalm 45 (“Hearken, O daughter, and consider, and incline thine ear; forget also thine own people, and thy father’s house; So shall the king greatly desire thy beauty:  for he is thy Lord; and worship thou him.”  Psalm 45:10-11) and that theme in Psalm 45 elaborated upon in the lyric poem The Song of Solomon (“And Solomon specifically wrote of a nuptial song about this marriage referring to Christ and the church.”  Martin Chemnitz, The Examination of the Council of Trent, tr. Fred Kramer, St. Louis:  Concordia Publishing House, no date, p. 725.)  This understanding of the use of the image of marriage not to convey actual marriage but the closeness of marriage to convey the closeness of the Messiah to His Church as a bridegroom to his bride also helps us to understand that the Song of Solomon is merely a continuation of the train of thought of Psalm 45 in lyric poem, portraying vividly Christ’s passion and closeness to His Church, Christ being Solomon, i.e. the Man of Peace (cf. Genesis 49:10, “Shiloh”, the Man who Gives Peace, and Isaiah 9:6, the “Prince of Peace”) and the Church the Shulamite (Solomon 6:3), the Woman of Peace, namely, the Woman who receives the benefits of Christ’s bringing about peace between God and men by His Atonement on the Cross.  “The Song of Solomon depicts, under the allegory of the bridal love of Solomon and Shulamite, the mutual love of the Lord and His Church.  The representation of Christ as the Bridegroom and the Church as the bride is a favorite allegory, or picture, in the Bible.  Cp. Ps. 45; Hos. 2, 19.20; Matt. 9, 15; John 3, 29; Eph. 5, 25-29.”  The Rev. Dr. P. E. Kretzmann, Popular Commentary of the Bible, the Old Testament, Volume II, The Poetical and the Prophetical Books, St. Louis:  Concordia Publishing House, 1924. p. 277.


	The reason the papists insist upon marriage being a sacrament of the Church is so they can wield their power over it.  “What do you suppose the reason why the papalists argue so strongly that matrimony is to be numbered among the sacraments of the new law?  Are they so friendly to matrimony?  Are they so greatly inclined to honor its worth?  By no means!  They forbid wedlock to their holy men, and that for this reason, that they may be able to be pure.  For they are not afraid to interpret of wedlock what Paul says:  ‘Those who are in the flesh cannot please God.’ (Rom. 8:8).  Do they then make a sacrament of matrimony without cause?  No, they have many causes, namely, that matrimonial matters may b e made subject only to ecclesiastical judges in order that they may be able to impose their prohibitions and their implementation as snares on the consciences of men; that they may sell dispensations all the more dearly; that it may not be permitted to the innocent party after a divorce again to contract a marriage permitted by divine right; that they may be able to teach that a blessing is not to be given a second marriage, because it lacks the sacrament, that is, because second marriages are really a kind of fornication and prostitution. ... These are the true causes which among the papalists make matrimony a sacrament.”  Martin Chemnitz, The Examination of the Council of Trent, tr. Fred Kramer, St. Louis:  Concordia Publishing House, no date, p. 729.  





	�“The fundamental doctrine, which governs the whole matter, including the Mass, is the doctrine of transubstantiation, defined as follows by the Council of Trent:  ‘By the consecration of the bread and of the wine a conversion is made of the whole substance of the bread into the substance of the body of Christ, our Lord, and of the whole substance of the wine into the substance of His blood.’”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  1927, p. 27, s. v. “Lord’s Supper, Roman Catholic Doctrine”.  Luther notes:  “I ask:  If a ‘transubstantiation’ must be assumed in order that Christ’s body may not be identified with the bread, why not also a ‘transaccidentation,’ in order that the body of Christ may not be identified with the accidents?”  Luther’s Works, Vol.  36, p. 33.


	�“Pisa, Council of, 1409, the first of the three so-called Reforming councils, was called through, and dominated by, the influence of the French theologian Gerson, who taught that the authority of a council was greater than that of a Pope and that such a council should convene to reform the corrupt church in head and members.  The Council of Pisa was especially to make an end of the papal schism (1378-1417).  It declared both the Pope at Rome, Gregory XII, and the one at Avignon, Benedict XIII, deposed because they would not appear before the council and in their stead elected Alexander V.  Since the other two still retained a large following, there were no three Popes, who anathematized each other, and the council was dissolved without effecting any reform whatever.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, St. Louis: Concordia Publishing House, 1927, p. 588, s. v. “Pisa, Council of, 1409".  


	“Avignon and the ‘Babylonian Captivity.’  The city is the capital of the Department of Vaucluse, in Southern France, about 50 miles north of Marseilles.  It became the home of certain Popes between 1309 and 1377, namely, of Clement V, John XXII, Benedict XII, Clement VI, Innocent VI, Urban V, and Gregory XI. During this so-called Babylonian Captivity, when antipopes held the throne at Korac, Avignon was as gay and corrupt city. The antipopes Clement VII and Benedict XIII continued to reside there, the latter till 1408, when he (led to Aragon. It is not a flattering chapter in the history of the papacy.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, p. 54, s.v. "Avignon".  


	“Gerson, Jean Charlier de (Johannes Arnaud de Gersonio), 1363-1429, theologian, philosopher, educator ... .  He considered mysticism ... as the soul of theology, but he opposed radical and absolute mysticism.  Following his teacher, D’Ailly, in the field of church politics, he exerted a strong influence on the Council of Pisa, although he did not attend in person.  His doctrine concerning the character of a church council as composed of hierarchical authorities, with every  believer, nevertheless, having the right to voice his opinion, was accepted by the Council of Constance ..., but his later influence at the meetings was insignificant so that he finally withdrew in disgust, to wander into exile from fear of his former patron, the Duke of Burgundy.  He spent his last years in Lyons.  Among his writings: Consolatio theologiae, Monotessaron (a gospel harmony), and others.  He was later honored with the title Doctor Christianissimus (the most Christian doctor).”  Concordia Cyclopedia, eds. Ludwig Fuerbring, Theodore Engelder, P. E. Kretzmann, St. Louis: Concordia Publishing House, 1927, p. 288, s. v. “Gerson, Jean Charlier de”.  


	“D’Ailly, Pierre, 1350-1420, professor and chancellor of University of Paris, bishop, cardinal; prime mover in the ‘Reformation in the head and members,’ setting th eBible above the canon law and the Ecumenical Council above the Pope.”  Concordia Cyclopedia, eds. Ludwig Fuerbring, Theodore Engelder, P. E. Kretzmann, St. Louis: Concordia Publishing House, 1927, p. 196, s. v., “D’Ailly, Pierre”.  


	�“Constance, Council of. The second of three councils of the fifteenth century which were intended to bring about a reformation of the Church, held under Pope John XXIII and Emperor Sigismund, 1414 1418. The council was unusually well attended, the lowest estimate


of strangers in Constance being given at 50,000. The most influential members of the session were Pierre d'Ailly and Jean Gerson (qq.v.). Three objects awaited the action of the council.  With regard to the great papal schism, the matter was settled by deposing John XXIII and Benedict XIII, while Gregory XII voluntarily abdicated. Anew Pope, Martin V, was elected, thus concluding the chapter of the schism. The matter of Johann Hus (q. v.) and his adherents was treated with great thoroughness.  He was induced to attend by a promise of safe-conduct, but the emperor's word proved unreliable, and so he was burned on July 6, 1415. His friend Jerome of Prague followed him in a martyr's death on May 30, 1416. The final business before the council was that of certain reforms in the Church, which were loudly urged by a dissatisfied minority,


consisting chiefly of the lower clergy, the monks, the doctors and professors, led by d'Ailly and Gerson. But these were unable to reach a full agreement among themselves, and so the agitation,


in the end, practically came to naught, especially since the abuses concerned such matters as papal procedures, the administration and income of vacant positions in the Church, simony, indulgences,


and dispensations, from which the Pope received much of his income.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, p. 178, s.v. "Constance, Council of". 


	�“Basel, Council of, 17th ecumenical, 14311443 (1449) the last of the three reforming councils (see Pisa and Constance) ; failed to effect the ‘reformation in the head and the members’ because of its failure to strike at the root of the evil, the suppression of the Gospel.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, p. 65, s.v. "Basel, Council of". 


	�“Hus, John, a forerunner of the Reformation and martyr for the truth; born 1373 (?) at Husinee, Bohemia; studied at the university of Prague; became a priest in 1400 and in 1402 rector of the university and preacher at Bethlehem Chapel, where the Czech language was used. A disciple of Wyclif, he saw the more clearly the need of purging the Church of popish errors and corruption and began by denouncing the immorality of the laity and, particularly, of the clergy. Wyclifism spreading over the whole country, the Pope ordered Wyclif’s books burned and Hus and his adherents banned. Hus became the bolder in his accusations of the Church, and the interdict was pronounced against Prague.  Denouncing the crusade preached by Pope John XXIII against the King of Naples, a supporter of the antipope, and the shameless traffic in indulgences incident thereto as sinful, Hus was put under the great church-ban with all its curses, 1412. Appealing from the Pope to the judgment of Jesus Christ, he left Prague, king and people for him, and wrote his book On th& Churchy a reproduction of Wyclifs On the Church; and the movement spread beyond the borders of Bohemia. Hus stood for the supreme and only authority of the Scriptures and held that the Church is the body of the elect, consisting not merely of Pope and


clergy, that Christ is its Head, not the fallible Pope; that obedience to the Pope is not necessary for salvation; that external membership in the Church and ecclesiastical offices are not infallible signs of election. Unlike Wyclif he did not reject transubstantiation nor, absolutely, the invocation of saints and prayers for the dead ; and though he preached Christ as the only Savior, he yet gave a place to works in the justification of the sinner.  Even so the Church of Rome could not endure his testimony. He was cited before the Council of Constance, speedily cast into loathsome prisons despite the safe-conduct granted by Emperor Sigismund and confirmed by Pope John (‘no


faith ought to be observed toward a heretic’), and after three public hearings, the only object of which was to bully him into recanting, he was, on July 6, 1415, condemned as a Wyclifnan


heretic and, as the hypocritical formula runs, delivered into the hands of the secular power. Protesting to the last: "In the truth of the Gospel, which I have written, taught, and preached,


I will die to-day with gladness," he was, on the same day, burned alive at the stake, and his ashes were cast into the Rhine. ‘In John Hus the Holy Ghost was very powerful,’ says Luther, Jerome


of Prague, his devoted follower, suffered the same death, May 30, 1416. Hus wrote a number of Bohemian and Latin treatises, numerous hymns, and revised the old Bohemian version of the Bible.  His work could not effect a Reformation, but did serve to bring out the great need


of it.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, p. 341, s.v. "Hus, John.


	“Wyclif, John, "the Morning Star of the Reformation"; b. of noble parentage ca. 1324 near Richmond, in Yorkshire, England. He was connected with University as student or teacher the greater part of liis life. He was also parish priest, lastly at Lutterworth, small market-town in Leicestershire near Birmingham. Here he died December 31, 1384. – Wyclif's repeated opposition to the Pope's meddling in English affairs of State and Church and hi other anti-Romish activities caused his citation before ecclesiastical tribunal?  which, however, failed to silence him.  Besides preaching himself, Wyclif trained and sent out itinerant preachers.  He also issued numerous Latin treatises an many Engliwh tracts against Romish errors. With the aid of Nicholas of Hereford, one of his pupils, he translated the Bible from the Latin Vulgate and in 1382 issued this first complete English Bible. His attack upon the dogma of transubstantiation aroused a bitter controversy between him and the mendicant friars.  At times he seems to teach the Lutheran doctrine of the Lord's supper and then again he speaks of the bread and wine as being ‘Christ's body and


blood figuratively and spiritually.’ The two Sacraments he considered real means of grace; but he seemed to believe that an unbelieving priest could not administer them effectively. Confirmation an extreme unction are to him mere human institutions. Enforced auricular confession he termed “a sacrament of the devil" and denounced purgatory as a blasphemous swindle.  Although he


taught that Christ is the only Mediator between God and man, and though he delighted to dwell on the love of Christ, he ascribed a certain degree of meritoriousness to the good works of a Christian.  He uphold the separation of Church and State and taught that the Church is the congregation of the elect.  Enforced celibacy he considered immoral and apparently also thought it unscriptural “that ecclesiastical men should have temporal possessions.”  He maintained


that the only Head of the Church is Christ and that the  Pope is Antichrist; and yet he never left the Romish Church.  But after his death, the Council of Constance, in 1416, excommunicated


him, and thirteen years later his bones were burned and their ashes thrown into the Swift.” Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, p. 828, s.v. “Wyclif, John”. 


	�“Zwingli, Ulrich, 1484-1531; founder of Swiss Reformed Church; b. at Wildhaus; [d. 1531].  ... Only in 1520, under the influence of Luther’s writings, which he had read and spread, did Zwingli begin real reformatory work, preaching against fasting and monasticism, maintaining that the Gospel alone should be the rule of faith and practise, and giving up the papal pension. ... declared (1526) that the truth of his opinion on the Eucharist had been revealed to him in a dream, and called Luther’s interpretation of the words of institution ‘not only uncultivated, but wicked and frivolous’; attended Marburg Colloquy 1529 (the only meeting with Luther); published (1530) his Ratio Fidei, an exposition of the Christian faith, which shows that he had indeed a spirit very different from that of Luther; ... unlike Luther, he defended the death penalty for unbelievers.  Both recognized Scripture as the only authority in religion, but Zwingli interpreted it to satisfy his reason.”  Concordia Cyclopedia, p. 835, s. v. “Zwingli, Ulrich”, amplification in brackets added.


	�“Calvin, John (Cauvin, Jean), 1509 to 1564. Chief founder of the Reformed Church of France and French Switzerland.  ‘Lumen Galliae,’ [Light of the Gauls, i.e. the French] ‘Thomas Aquinas of Protestantism.’ B. at Noyon, France (of middle-class parents). His education beginning in a nobleman's family, he early acquired refinement of manners. Since he looked forward to priesthood, he entered the University of Paris in 1523; but in 1528, at his father's wish, he began to read law at Orleans. Then he went on to Bourges and graduated as Licentiate in Law at the end of 1531 or the beginning of 1532.  His father having died, he returned to Paris, devoting himself to Greek and Hebrew.  ...  While he was studying law and the humanities, he also searched the Scriptures and Luther's writings, with the result that he experienced ‘a sudden conversion,’ most likely between 1532 and 1533.  ...  In 1535 he-reached Basel, where he wrote the Christianae Religionis Institutio [Institutes of the Christian Religion] (1st ed. 1536; last, 1559 ...), his interpretation of the Christian religion. ...  a theologian of high endowments, enormous capacity for work, and profound moral earnestness, who, however, because of his intellectualistic and legalistic bias, and especially because he made reason the criterion in church doctrine and not the Bible failed to attain the full stature of an evangelical teacher of the Church.”  Concordia Cyclopedia, pp. 105, 106, s.v. “Calvin, John”, translation from the Latin added.


	�“Scotland. Strict Calvinism was speedily and successfully established in Scotland through the vigorous measures of John Knox. The struggle between Presbyterianism and Episcopalianism lasted over a century, but since 1688 Scotland has been overwhelmingly Presbyterian.  The first presentation of Scotch Presbyterian doctrine was the confession composed


by John Knox in 1560. This, however, was replaced by the Westminster Standards in 1647.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, p. 138, s.v. "Christian Church, Outline History Of".


	�"Bugenhagen, Johannes. B. 1485 on the island of Wollin, belonging to Pomerania; talented and studious; rector of Bulgaria 102 Burial the Latin school at Treptow and lecturer on the Bible in the cloister. In 1520 he read Luther's Babylonian Captivity.  ‘The whole world is blind and in great darkness ; this is the only man that sees the truth.’ He came to Wittenberg in 1521S lectured on the Psalms, was made pastor of the City Church in 1522, held out during the plague in 1527, helped Luther in the translation of the Bible, the publication of which he celebrated every year with a festival in his home. His great talent for organizing the Church was called into use in 1528 in Brunswick and Hamburg, in 1530 in Luebeck, in 1534 in Pomerania, in 1537 in  Denmark, in 1542 again in Brunswick and in Hildesheim.  After declining three bishoprics and other calls, he was made General Superintendent of Electoral Saxony.  Luther's death broke Bugenhagen's heart, and he aged ‘rapidly’.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, p. 101, s.v. “Bugenhagen, Johannes”.


	�“Jonas, Justus, 1493-1555; studied at Erfurt and Wittenberg; canon at Erfurt, later professor and then rector of the university; probst at All Saints of Wittenberg 1521; professor of church law; one of the most active co-laborers of Luther; later first evangelical superintendent


in Halle, finally superintendent at Eisfeld, in Saxe-Meiningen ; a learned theologian with sound views, noted also as hymn-writer ... .”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, p. 378, s.v. "Jonas, Just”.  Jonas was with Luther when he made his final confession of the faith before he died.  “Reverend father, will you stand steadfast by Christ and the doctrine you have preached”


“Yes.” ibid., p. 424, s. v. “Luther, Martin”.


	�“Spalatinus was the name given to George Burkhardt, who was born at Spalt in 1484. He became a priest in 1508 and bought a Bible at a high price; tutored John Frederick, son of


the Elector of Saxony; private secretary to Frederick the Wise in 1514 and as such of very great service to Luther, who wrote him more than 400 letters.  After Frederick's death in 1525 Spalatin


went to Altenburg and visited the churches; wrote an account of the great Reichstag of Augsburg in 1530; took the sick Luther home from Smalcald in 1537; helped reform Ducal Saxony and


consecrate Amsdorf bishop of Naumburg in 1542; d. 1545.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, p. 722, s.v. "Spalatinus".


	�Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, p. 138, s.v. "Christian Church, Outline History Of".


	�Isaiah 11:4.


	�St. John 20:21-23.


	�The Smalcald Articles, Of the Power and Primacy of the Power.24, Triglotta, p. 511, underscore added.


	�Potpourri, Book II, tr. Erwin W. Koehlinger, Ft. Wayne:  Concordia Theological Seminary Press, no date, p. 305.


	�Here Dr. Pieper outlines the modus operandi of the Antichrist or any antichrist:  He comes in the Name of Christ but teaches his own doctrines as the doctrine of God.  An antichrist is a subtle opponent of Christ not a crass opponent, e.g., Muslims, Buddhists, Hindus, atheists, and, so on, because he comes in the Name of Christ while teaching contrary to Christ.   “Beware of false prophets, which come to you in sheep’s clothing, but inwardly they are ravening wolves.”  St. Matthew 7:15.


	�The Rev. Dr. Francis Pieper, Christian Dogmatics, Vol. III, pp. 467, 468.





